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behavior appropriate to middle class Jamaica, including everything from proper dress,
speech and table manners to the avoidance of drinking rum and smoking ganja. He
pressures members to become legally married, limit the size of their families, open
savings accounts, and not to “brawl” and “curse.” He also procures jobs, loans and
favors for church members through his contacts with the wealthier, more influential
people that form his “Science Man’ clientele. This is obviously a very different
relationship to society than Moses’ group espouses. The religious congregation which
Pastor leads is not one which emphasizes withdrawal from or even antagonism to the
existing society; rather it is an alternative channel to gaining access to the privileges
and goods of the middle and upper classes for himself and his followers. Pastor Morgan
does not reject the “establishment” or “status quo,” nor does he have a particular
desire to change it; he simply wants his share of it.

Pastor’s quest for respectability and a middle class motif has particular relevance
for the role which ganja plays in this group. Cannabis use is as widespread among
followers of this religious sect as it is throughout the Rastafarian group. It takes a very
different, essentially less visible form, however, and this form fits in with the status
and aspirations of the members and leader of the sect vis-a-vis the rest of Jamaican
society. First of all, ganja is not a focus of sect activities as it is in many Rastafarian
groups. The high incidence of ganja users as well as cultivators among the church
followers is largely a coincidence of two lower class phenomenathat is, ganja and
Pentecostalism—and it is not incorporated into Pentecostal ritual or doctrine, as with
Rastafarian prayer, pageantry and ideology. In fact, the only way that ganja might be
considered to be incorporated into sect doctrine is in the negative sense, that is, the
injunction against the smoking of anything, ganja included. The evil of smoking ‘weed”
is a theme of many of Pastor Morgan’s sermons with emphasis on the laziness, lack of
productivity, possibility of madness, and danger of trouble with police as supposed
consequences of smoking ganja. Pastor also claims that, far from seeing wisdom and
truth, smoking ganja causes one to see “terrible things” including the evilest of spirits.
He charges that a regime of smoking the herb is engaged in by initiate black hearted
Obeah Men (black magic practitioners) in order to communicate with the devil first
hand. Consequently, church members do not smoke ganja at all.

On the other hand, the efficacy of bush medicine is very much integrated into
church activities and these same persons, who do not SMOKE ganja, consume ganja tea
and medicines regularly and believe strongly in their preventive and curative properties.
The folk explanation given for the difference in effect from the two modes of
ingestion is that while ganja tea and medicine are absorbed into the blood stream
making the blood strong and able to fight off disease, ganja inhaled goes straight to the
brain and can “mad you” or “turn you criminal.”

Unlike the Rasta yard where smoking of the chillum pipe is a communal activity,
the Pentecostals are very careful to hide their ganja even from each other and to use it
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only in the privacy of their own homes. Many women brew ganja tea for their families
regularly, disguising it with mint so that even their own husbands and children do not
realize that they are ingesting the herb. Bottles of ganja medicine are hidden carefully
so that visiting neighbors and even church brethren may not see them. Pastor Morgan
himself is more secretive about ganja use than any other aspect of his practice. Even
though he draws a cup of ganja tea each evening and recommends ganja medicine to
clients with various health problems, he will not run the risk of growing or procuring
ganja from anyone in the village who knows him and could lead him into trouble with
the police. Church followers in general express a strong desire to avoid anti-social or
trouble-making situations that might bring them into contact with legal authorities and
damage their potential for socio-economic achievement. Though church members are
re.gular consumers of ganja teas they will avoid activities such as ganja smoking. The
non-member followers of the church who do smoke ganja also exercise conservatism in
their ganja behavior when compared with the Rastafarians. They smoke in a secluded
place in small groups of two.or three, composed of life-long friends and neighbors.
They never use a pipe because it looks “brawling and ugly” but prefer to light a spliff
instead. The addition of drums and music to the procedure would be unthinkable as it
would draw attention to them. The conversations during such *‘smokes” are usually
mundane, focusing on a recent incident in the village or whether carrots or turnips
proved to be a better crop this year, rather than the philosophical dialogue that
accompanies ganja smoking in the Rasta yard.

The Pentecostal injunction against ganja smoking has a related function for sect
members in that it helps to release individuals, particularly men, from the pressures to
conform to behavior that has serious social, economic, and legal implications, for
example, the stigma and legal penalty attached to being a ganja man. Men who are
trying to make the climb toward middle class status, such as those men who are and
have been members of Pastor Morgan’s church, have a particularly difficult time trying
to balance their future objectives with their past associations and obligations. If a mar,
was once a regular smoker and has decided to give it up, he must figure some way of
refusing to smoke without offending his friends when they offer him a draw. Once he
is designated as a “‘Christian” or Pentecostal “‘member,” the individual is provided with
an acceptable means of separating himself from the ganja smoking aspects of
friendship without being considered a coward or “too proud” or an object of
suspicion.

There is anoiher aspect to the relationship of ganja, sect and community; as
already discussed, for lack of a more efficient means of making a living, lower class
farmers, many of them church followers, are forced into the marginal position of
supplying an already well established ganja market. Once such an individual becomes a
ganja cultivator he discovers that many of the advantages of cultivating ganja for sale
become disadvantages. His ganja is planted on land that is remote and not easily
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guarded and the desperate competition among cultivators in a similar plight is
expressed in praedial larceny on a grand scale. Even if he could identify the thief, the
ganja cultivator has no recourse to the conventional law enforcement system to
protect his interests. Such a man is left to his own resources to safeguard his herbs and
often simply has to swallow the loss. Pastor Morgan, however, has come to serve a
regulatory function in local ganja enterprises. An incident which illustrates that
function is the story of a man called Dada (pseudonym), who discovered that a large
quantity of ganja that he had cut and left out for curing was stolen. After determining
the thief through inquiry of other villagers, he brought his complaint to Pastor Morgan.
The latter did not promise to retrieve the ganja but instructed Dada in the necessary
steps to punish the thief. Dada posted a psalm elaborated with magical symbols
—written in dove blood on parchment-to a pear tree near the place where the ganja
was stolen. A few days later the wife of the man who had stolen the ganja came to
Dada with the half cured weed, begging forgiveness and asking him to remove the
curse, Dada assumed that the man had seen the piece of parchment and recognized its
significance. In reality, the wife of the thief was a member of the Pentecostal sect.
Pastor Morgan had called her in, lectured her on the evils of theft; and told her to
return the ganja before serious misfortune befell her and her husband.

Pastor also has been known to assist church followers who have been arrested on a
ganja offense. A lower class individual cannot usually afford the services of a lawyer
much less the cost of paying policemen to give confusing and conflicting evidence. He,
therefore, appeals to Pastor Morgan, who is particularly effective because so many
police and low government officials are his clients and he can use these contacts for
special favors. He also has the financial resources to pay police and hire lawyers, if
necessary.

From the foregoing it is obvious that there is a complex relationship between sect
members, their social and economic status and associations, and their patterns of
cannabis use. On one hand, ganja smoking is incompatible with the goals of Pastor
Morgan—respectability and a middle class standing. As such, smoking is negatively
sanctioned in sect doctrine and receives additional discouragement in the Pastor’s
preaching and counseling. In turn this injunction against smoking is particularly
functional for sect members in allowing them to imitate middle class behavior without
criticism from their peers. It is therefore in keeping with the goals of the sect as an
organization as well as with those of individual members. On the other hand, a large
number of members are from households which must rely on ganja cultivation for
financial support and turn to Pastor to protect and regulate this enterprise. Although
the church functions independently of ganja operations, its minister provides a vital
service to the families of church members which must depend on ganja cultivation for
a livelihood. At the same time, the sect supports the use of ganja teas and tonics for
their purported medicinal properties. These drinks are consumed regulargly by both
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members and leaders. It is not the ganja itself that is considered “bad” but the mode
of ingestion—consumption of the tea in the privacy of one’s home being more in tine
with the desired lifestyles of these Pentecostals than smoking in company and risking
trouble with the law or being stigmatized as a Ganja Man.

Comparing the attitudes and behavior of Rastas and Pentecostals with regard to
ganja helps to reaffirm our premises that patterns of ganja use vary and that these
variations are dependent on the social and economic pressures and options experienced
by the individual ganja consumer rather than on the pharmacology of the drug itself.
Furthermore, in presenting these two religious sub-groups—both lower class, both with
a high incidence of ganja users—we have seen that one group, the Rastafarians, is
regarded as anti-establishment, rebellious, lazy, even criminal, while members of the
other, the Pentecostals, are considered industrious, law-abiding, and well-integrated
into the values of the wider society. These differences in behavior cannot be blamed
on the Rastas’ extensive use of ganja as police and government officials would have us
believe. This comparison must also help us to reject purely cultural interpretations that
see ganja use as part and parcel of lower class culture in Jamaica and explain it as a
tradition of the Jamaican lower classes. Here we have seen wide variation within the
same ethnic and class group.

Individuals who aspire to middle class status and economic security are anxious to
conceal if not eliminate their ganja-related activities. In contrast, those persons within
the Rastafarian movement profess rejection of the Jamaican social system, seek to
establish a different ideology and make little effort to hide their ganja-oriented
behavior.

This marked dichotomy in attitude and aspirations indicated that there is no single
explanation for behavior centering on cannabis usage. The individual user makes
choices according to the nature of his social and economic status, the behavior of
friends, relatives and sect or yard associates, and how he perceives his most viable
options.



